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LETTER 


Plea for Human Reaſe on. 


PO N peruſing the Defence 


Reaſon, which you have 
| larely Publiſh'd, I found at 
| the Bottom of Page the 11th 

a lively and ingenious Note, 
relating to my Defence, of the Biſhop's 
Paſtoral Letter, againſt the Exceptions 
advanc'd in your Book. 

{ prov'd in my Defence, that you had 
acted very unwarrantably and indecently 
both with reſpect - to your writing che 


Plea, and to the Manner in which you 
had wrote it, 


A 2 | Your 


of your Plea for Human 


1 
1 
| 

ty 
— 14 


(4) 

Your writing the Plea was a very 
wrong thing, for theſe two Reaſons. 
Firſt, Becaule in ſo doing, you oppoſed a 
| Chriſtian Prelate in the Execution of his 
| Paſtoral Office. You, who are a Chriſtian, 


| and a Chriſtian Miniſter, ſided with the 
= Infidels of our Times againſt his Lord- 
| ſhip. You endeavour'd to confute his 
| Reaſonings, and expoſe his Arguments : 


and to hinder the good Effects of his Ex- 
| hortations to Chriſtianity : That is, you 
| endeavour'd to give the Infidels advantage 
over the Biſhop, and to ftrengthen and 
promote the Cauſe of Infideliry. Was 
this acting the part of a Chriſtian Mini. 
ſter, or behaving ſuitably to that Cha- 


- += 


racter ? b 
Secondly, Your writing the Plea, was 3 
a very wrong thing, becauſe you were I 
forc'd to miſrepreſent his Lordſhip, in or- I 
der to find an Handle for oppoling him. J 
You imputed to the Biſhop a Doctrine 1 
which he had not taught; an indefenſibſc | 
Doctrine, which you had invented for him, EF 
and you proceeded upon that Ground to 7 
confute him, and to uſe him with great A 


Incivility and Rudenefs. Pray what can 
you think of this kind of Management. 
And your own Management it certainly is : 
for you firit reported that the Biſhop Had 
taug ht the abſolute unlimited Inſufficienc) 
of Human Reaſon, that is, its {7:/ufficre1icy 

ce 77 


to any End or Purpoſe whatever ; and then 
pointed your whole Book at the Corifuta- 
tion of that Doctrine. And yet his Lord- 
ſhip aflerted not the 1n/z ccc of Rea- 


ſon in that Senſe, but only its 1nſujic iency | 


70 ſuperſede the uſe, or need of the Bible. 
He guarded, as | took Notice, againſt all 
Extremes in this matter, by allowing! in 
ſome Degree, the Sufficiency of Reaſon : 
and you plainly perverted his Meaning, to 
give you Room tor cavilling againſt him. 
This was the fundamental F law winch 
| obſerv'd in your Plea; and which prin- 
cipally induc'd me to write againſt it: 
becauie you had intruded your - ſelf in- 


to a Debate which no way concern'd you, 


and preſum'd to take the Biſhop to tack, 

and attempted to expoſe his Lordſhip 
and Chriſtianity, to the Inſult and Tri- 
umph of Unbelievers; and yet you had no 
other Foundation to go upon, but a mfr 
repreſentation of his Doctrine. 

i muſt now obſerve to you, that the 
Defence of your Plea, has the fame Flaw 
in it with the Plea ;rſelf You ajterted in 
your Plea, that the Biſhop had taught the 
In 1fufjiciency of Reaſon in the Sense avoue- 
mention'd; and now in the Defence of it, 
you ſtill confidently alle rt the lame thing. 
You inſiſt upon it, tha t his Lordſhip! had 
taught erroneous and darreorous Dots ne; 
and your Inference from hence in Vindi- 
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(6) 
cation of your ſelf, is, that the oppoſing 
of ſuch Doctrine is not liable to Excep- 
tion. 

The Defence of your Plea is a Reply 
to a Book, entituled, a Plea for Divine 
Revelation. You profeſs to anſwer what 
is alledg'd againſt you in that Book; and 
in order to clear your ſelf dexterouſly 
from any Imputation, you ſay that the 
Author of it allows, and that, with the 
Brjhop's Approbation, you doubt not, that 
you had rightly interpreted his Lordſkip's 
Doctrine; and you proceed upon this Bot- 
tom to defend the P/ea. You argue that 
I had unjuſtly charg'd you with having 
mif-interpreted the Biſhop's Doctrine, be- 
cauſe I could not be fo well acquain- 
ted with his Meaning as that Author : 
and you compliment me with the Names 
of a very Scurrilous, and Trifling, and 
Injuficient Writer, and with proceecd- 
ing all along upon a groſs mrepreſerta- 
tion of the State of the Queſtion. So that 
you build your Defence on this fingic 
Foundation, that you had rightly inter. 


preted the Biſhop's Doctrine. You aver 


all along in this laſt Piece of yours, that 
his Lordſhip had taught, not the 27 
ciency of Reaſon to ſuperſede the 2%, Or 
need of Revelation; (for this you ſay is a 
Senſe of the Paſtoral Letter, which down- 
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E 
right abuſeth it) not meerly its Inſigſici- 


ency to do this, or to conduct Men to the 
ſame Virtue and Happineſs which are at- 
tainable by Revelation; but its Injuffict- 
ency to do any thing at all, or to conduct 
them to any Virtue and Happineſs what- 
ever. You place to his Lordſhip's ac- 
count all the Conſequences of this abſolute 
Inſufficiency of Reaſon, and charge them 
upon him as his Sentiments. You accuſe 
the Biſhop of having derogated from Hu- 
man Reaſon; of having reflected on the 
Wiſdom and Goodneſs of God in the 
Government of the World, and of having 
expos'd Chriſtianity to the Triumphs of 
Unbelievers, in aſſerting this Doctrine; 
and your Quarrel with me is, that I would 
not allow you to have 7ruly repreſented 
the Biſhop ; nor therefore to have had any 
Reaſon or Excuſe for oppoſing him. 
Your Defence then, when drawn out 
ar full Length, is as follows. 


My Lord, 


Tho! your /econd Paſtoral Letter was oc- 
caſion'd by ſome Writings of the Deiſts, 
which deny the 2%, or need of Divine 
Revelation; and tho' it was intended to 
prove in Oppoſition ro them, thac Hu- 
man Reaſon is not fo ſuſficient of itſelf, 
as to render Revelation reed!c/s, and nſc- 
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leſs; yet your Lordſhip having affirm'd in 
it, not only the Laſialſiciency of Reaſon to 
this Purpoſe, but its abſolute, unlimited In- 
ſufficiency, which is an erroneous and 
dangerous Doctrine, derogatory to Rea- 
{on, and injurious to Chriſtianity, I was 
engag d by my Zeal for Reaſon, and 
the Chriſtian Revelation, to oppoſe that 
Part of your Paſtoral Letter, and to 
ſhow that Human Reaſon is not fo ab- 
folutely inſufficient, as your Lordſhip, 
(going beyond the Compaſs of your Argu- 
ment, ) affirm'd ic to be. This I did With 
all due Regard to you, for I jhould be 
ajſham'd to * found wanting " any Per- 
2257 Reſpect to your Lordſhip. * 

Within a while, there was publiſh'd + 
Book, entituled a Plea for Divine Reve- 
7 6 5g in which the Author takes upon 
him to mr your Lordſhip, and accu- 
ſeth me of having pleaded againſt 9% 
Revelation; whereas I only pleaded againſt 
your Lordſbip's Doctrine, which is inju- 
rious to it. This Gentleman allows, with 

your Lordſhip's Approbation, that I had 
rightly interpreted your Doctrine, and 
conſequently that you had taught the ah- 
folute Inſufficiency of Reaſon, or that it 
has no Sufficiency af a in matters of Re- 
ligion: And foraſmuch as you allow, 
with this Advocate for your Loraſbip. 


* Defence of the Plea, P. 10 | 
cha: 
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chat this was your Doctrine, and withal 
cannot but perceive upon re-confidering 
it, that it is a dangerous Doctrine, preju- 
dicial both to Natural and Reveal'd Reli- 
gion, what Harm have I done; or what 
Crime committed in oppoſing it? I have 
acted a laudable Part in ſo doing, and have 
ſerv'd the Cauſe of Chriſtianity, which 
your Lordſbip indeed intended to do, but 
unhappily fail'd in the Event for want of 
due Caution. 

There is indeed a Writer who chargeth 
my Interpretation of your Doctrine, with 
downright Falſhood : Who contends that 
I have mrepreſented your Lordſhip, and 
perverted your Senje, and that you have 
not, and could not, have aſſerted more, 
than the Injujjiciency of Reaſon to take a- 
way the Ce or Need of Revelation. But 
your Lordſhip will obſerve that this is @ 
very ſcurrilous and trifling Writer ? * He 
cannot be ſuppos' d to know your mind 
ſo well as the Pleader for Divine Revela- 
lion, who allows me to have fairly repre- 
ſented it; and he really abuſeth your 
Paſtoral Letter in the Senſe which he puts 
upon it. And therefore I ſtill inſiſt upon 
it, notwithſtanding all the Allegations of 
any one to the conrrary, that I zruly re- 


* Defence of the Plea, P. 11. 
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(10) 
preſented your Doctrine, and that I am no 
ways culpable for confuting it; becauſe 


falſe and miſchievous Doctrine, when taught 


by a Chriſtian Biſhop, ought the more ca- 
lauſly to be oppos'd, and thoroughly confuted, 
on account of the greater Danger there i; 
that it ſhould ſpread and be receiv'd.“ 

This is the Subſtance of your Defence; 
and I willingly appeal to your ſelf, whe- 
ther I have not fairly repreſented it. 

Now fince you lay the whole Streſs of 
your Cauſe upon this Point, that you have 
truly interpreted the Biſhop's Doctrine, I 
will ſhow you moſt plainly that you have 
miſrepreſented it: And ſince you expreſs a 


Concern for true Religion, and a Sorrow 10 


fee Chriſtianity expos d, by being plac d on 


wrong Principles, I will ſhow you, that 
the Notions which you have advanc'd in 


this Book are deſtructive of Chriſtianity, 


and do expoſe it to the Neglect and Con- 


tempt of Mankind. Theſe are the Par- 
ticulars I ſhall prove to you. As to thoſe 
Parts of your Defence, in which the Au- 
thor you reply to is more immediately 
concern'd, I have no occaſion to meddle 
with em. He will probably do himle!t 
Juſtice, as he very eaſily may; tho' if he 
ſhould nor, it is no great matter; ſince 


* Def. of the Plea, p. 11. 
I tha!! 
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I ſhall take from you the Ground on 
whici you reſt your Defence; to wit, That 
you have fairly repreſented the Biſhop's 
Doctrine. 


Firſt then, I ſhall ſhow you thar his 
Lordſhip has not taught that ab/oizte, un- 
limited Inſufficiency of Reaſon which you 
reported him to teach, and contequently 
that you mſrepreſented his Doctrine. 

Now, in Proof of this Point, I would 
deſire you to conſider the following Par- 
ticulars. 


. 1/. That the Biſhop has not once ſaid, 
throughout his Paſtoral Leiter, that Rea- 


fon is abſolutely infutticient, or mmfuficient | 


4 


in any farther Degree, than to /uper/cae 
the Uſe or Need of Revelation. He has ne- 
ver once uſed the words ab/olite, or un 
limited, or any others of like Import, with 
reſpect to the Inſufficiency of Reaſon ; 
which he would certainly have done, if 
he had intended any ſuch thing. So that 
you foiſt in the Terms abſolute and un— 
limited, which are none of the Biſnop's, 
and by the help of this Addition, charge 
him with a Doctrine which he no where 
expreſſes. You might by the fame me- 
thod have charg'd him with almoſt any 
thing you had a mind to. It any Man 

3 were 
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were to uſe you in this manner, I believe 
you wouid think your ſelf unjuſtly dealt 
= 1 would loudly complain of his 
uſage, as very injurious. 


2d ly, Conſider, that as the Biſhop has 
not expreſt y taught the Doctrine you aſcribe 
to him, fo neither has he conſequentially 
tariggnt ir, You cannot infer that he has 
allerted it, either from any thing he has 
ſaid, or from the Occaſion and Tendency 
of his Argument. Do but reflect upon 
| the Original Ground of the Debate, or 
the Notions againſt which the Paſtoral 
Letter is directed, and you will ſee this to 
be the Cale. 
Ihe Biſhop oppoſes the Notions of the 
Deiſts among us, who magnity the Power 
of Reaſon to ſuch a Degree, as to fay there 
is no Need of Revelation; and this they 
do in order to lay aſide Chr iſtianity as an 
idle Superſtition . Now if theſe are the 
People oppoſed by his Lordſhip, is it not 
plain that he had no occaſion to aſſert the 
abſolute Inſufficiency of Reaſon, but Wy 
its Inſufficiency in a certain reſpect ; 
wit, to exclude the Need of 1 
His Argument led him to confute the high 
Notion of the Power of Reaſon, which 


2 Paſtoral Letter, p. 2. 
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413 
the Deiſts had advanc'd; and to ſhow that 
it had not that Meaſure of Sufictency 
which they aſcribed to it. They had taught 
it to be ſufficient of it ſelf, without the 
help of Revelation; ſufficient for the Vir- 
tue and Happineſs of Men in ſuch Degree, 
as that there is no Need of Revelation, no 
Occaſion to regard it; Reaſon can do eve- 
ry thing for em; can as highly promote 
their Spiritual Intereſt, and conduct them ; 
as effectually to God's Favour and Accep- | | 
tance, as Revelation. What then is the 14 
Sujficiency of Reaſon which the Biſhop de- 11 
nies? Why, chat Degree of it which the i 
Deiſts aſſert. And what is the In/uffici- =: 
ency of Reaſon which the Biſhop aftirms ? " 
Why, its Inſufficiency in Compariſon of i 
Revelation, which the Deiſts deny. 
This is moſt evidently rhe Caſe; and 
you are forc'd to labour hard to throw 
Duſt upon it. You pretend that you 
ſhould have had no Controverſy with his i] 
Lordſhip, if he had confin'd his Reaſon- 1 
ings to Unbelievers of our Age and Coun- 1 
try; that is, to thoſe who have the Go- | | 
ſpel reveal'd to them, with ſufficient Means | | 
of being convinc'd of its Truth *. But | 
how can you have the Face to advance 1 
luch a Pretence? Look into the Title q 


w__—_— — — 


* Det. of the Plea, p. 26, and 23. | 
Page, i 


; 
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Page, and into the Firſt Leaf of the 
Paſtoral Letter ; and you” | ſee it directed 
againſt ſome late Writings, and againſt the 
Tnfidels of the Age; that is, againſt thoſe 
who have the Goſpel reveal'd to them, 
with ſufficient Means of being convinc d 
of its Truth; and who aſſert notwith- 
ſtanding, the Sufficiency of Reaſon, with- 
out the help of Revelation. Theſe are 
the People, againft whom his Lordſhip 
diſputes: And to ſhow that there is no 
Ground for rejecting or deſpiſing the Goſ- 
pel, in Confidence of the Szſſiciency of 
Reaſon, he proves from the Doctrines 
and Precepts of the Heathen Philoſophers, 
who carry'd Natural Reaſon to us utmoſt 
Extent, that Reaſon is not ſo /ufficrent to 
diſcover the Knowledge, and enforce the 
Practice of Virtue, as whe Goſpel is; and 
therefore not ſo ſufficient, as theſe Infidels 
vainly imagine. 

The Reaſonings then of his Lordſhip, 
being confin'd to the Unbelievers of our 
Age and Country, preclude, by your own 
Confeſſion, all juſt occaſion of Contro- 
verſy with him. What then could pro- 
voke you to write your Plea? Did you 
ſee the Drift of his Reaſonings ? It not, 
you mult be eme qualify'd, no 
doubt, to correct a Perſon of his Lord- 


ſhip's Abilities. If you did fee it, py 
tel 


„ 


tell me the proper Epithet for your Con- 
duct. 


zaly, Conſider, that as the Biſhop has 
not expreſly taught, nor can by the Na- 
ture and Tendency of his Argument, be 
conſtrued to teach, the Abjolute Inſuffi- 
ciency of Human Reaſon, or its 1n/uffi- 
ciency to any End or Purpoſe, ſo he has 
plainly deny'd and excluded ir. 

He proves againſt the Deiſts, that ir 1s 
not ſufficient for every thing; not ſuffi- 
cient to conduct them to the Virtue and 
Happineſs attainable by the Goſpel: but 
he denies at the fame Time that it is fuf- 
ficient for nothing; ſufficient for no Vir- 
tue or Happineſs a? all, to them who have 
no other Guide. His Lordſhip teaches, 
as Scripture every where does, that Rea- 
{on is not, of itſelf, ſufficient to {ave Men; 
that is, to bring them to the Salvation and 
Happineſs which are promis'd in the Goſ- 
pe] Covenant: But he allows that Rea- 
fon is ſuthcient for Some Purpoſes, tho” 
not for This: ſufficient, for Inſtance, to 
give Men ſome Knowledge of Virtue ; to 
inorm them of the Duty required at their 
Hands, and to obtain for 'em God's Cle- 
mency and Mercy, if they honeſtly pur- 
ſue its Directions. 


As 


616) 

As to the Heathens, ſays his Lordſhip, 
thi) the Light of Reaſon be but dim, yet 
they who have no better Light to walk by, 
and who honeſtly make Uſe of that as the 
only Guide God has given them, cannot fail 
to be mercifully dealt with by infinite Juſtice 
and Goodneſs. His Lordſhip here ſpeaks to 
the Caſe of Thoſe, who have, by God's 
Providence, no other Guide but Reaſon : 
and does he ſay, that it is ab/olutely, or, 
in all Reſpecis, inſufficient for them? No! 
but on the contrary, that it is in /ome Re- 
edis ſufficient; which is denying it to 
be inſufficient in a//. 

His Lordſhip ſpeaks to this Caſe, and 
expreſſes in this manner his Senſe of it, 
on purpoſe to prevent any mſ-conftrus/197 
of his Doctrine, and to obviate any Ex- 
ception to it, which cavilling or ill-diſ- 
poſed Perſons might raiſe. He had been 
ſtrongly aſſerting the 1n/ufficiency of Rea- 
ſon, againſt Thoſe who carry'd its Sei- 
ency to ſuch an Height, as to exclude the 
Need of the Goſpel, and to refuſe it tor 
their Guide. But leſt any Man ſhould 
either weakly, or maliciouſly infer, that 
he had aſſerted the Abſolute Inſufficiency 
of Reaſon, or that it is not only 27%/ i 
cient to exclude the Need of the Goſpel, 
bur likewiſe to do any thing at all for 


thoſe, to whom God has given no other 
Guide, 
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Guide, his Lordſhip declares that Reaſon 
is ſo far ſufficient to People in theſe Cir- 


cumſtances, that if they honeſtly male 


' wſe of it, as the only Guide God has given 
them, they cannot fail of being mercifully 
dealt with by Infinite Fuſtice and Good- 


neſs. 


Conſider then what you have done in 


charging his Lordſhip with teaching the 
Abſolute Inſufficiency of Human Reaſon; 
you have fallen into that very mſcon- 
ftruftion of his Doctrine, which he guard- 
ed againſt, and gave you proper Caution 
to avoid, Neither can you ſay that you 


overloołk d the Caution, or attended not 


to that SueE ey of Reaſon which his 
Lordſhip allow d: for it is plain that you 
took particular Notice of it, becauſe you 
referr d to it in your Plea. * But inſtead 
of forbearing that niſgintrrpretation of his 
Doctrine, which it was intended to pre- 

vent, you have the Hardinefs to m:j-:nter- 
pret it, and you charge his Lordſhip with 
Self-contradietion, and Inconſiſtency, for 


cautioning you againſt ſo doing. You 


tell his Lordſhip in your Plea +, that in 


allowing in ſome meaſure the Sufficiency of 


Reaſon, he had contradifted himſelf; and 


® Plea. p. 48. +. Plea. pig% 
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| (x8) 
you, repeat the ſame thing in your De- 
fence , that he was inconſiſtent with him- 
_— 

Is not this wilful miſ-interpretation ? 
I believe Charity itſelf can hardly think 
otherwiſe, ' 

You fay the true Queſtion, with re- 
ſpect to the Unlimited Inſufficiency of Rea- 
ſon, is, whether it be 2n/uficient to thoſe 
who have no other Guide : that is, whe- 
ther it be abſolutely, or, in all Reſpects, in- 


ſufficient to them; or only in this Reſpect, 


that it cannot conduct them to the Salva- 
tion and Happineſs which they might ar- 
tain by the Goſpel. Well ; if this be the 
Queſtion, then be pleas'd to conſider : 
Does the Biſhop any where ſay, that Rea- 
ſon is abſolutely, or in all Reſpects, inſuffi- 
cient to thoſe who have no other Guide. 
No ! but he ſays the direct contrary. How 
then can you charge him with teaching in 
this Sense the Inſufficiency of Reaſon? 
and if he has not taught its Injufficicncy 
in ſo abſolute a Senſe, pray what is his 
Lordſhip's Doctrine? Why, that Reaſon 
is ſo far inſufficient to Men who have no 
other Guide, as that it cannot convey to 
them the /ame Advantages which they 
might receive from the Goſpel, or en- 


® Defence of the Plea, p. 31. 


able 


able them to attain the /ame Degree of 
Virtue and Happineſs. Now I find in 
your Defence, that you own this Doctrine 
to be true. You agree that Chriſtianity 
was neceſſary in order to enable Men to at- 
tain to greater Virtue and Happineſs than 
meer Reaſon could enable them to attain ; 
and you allow that you could have ſaid as 
much as this comes to :* Could you ſo, Sir? 


Why, his Lordſhip has ſaid no more; and 


he took particular care that he ſhould be 
underſtood to /ay no more; only indeed, 
he has taken in the Merits of Chriſt, which 
you throw out of your Scheme of Reli- 
gion. And yet you have charg'd him 
with teaching erroneous and dangerous 
Doctrine; with undermining Chriſtianity, 
and expoſing it to the Triumphs of Infi- 
dels; and it was your Chriſtian Concern, 
and pious Sorrow which induc'd you to 
write againſt him. But how came you to 
miſunderſtand the Biſhop, when no Man 
of any tolerable Senſe, or Ingenuity, or 
Candor, could iſunderſtand him? Why 
did you overlook his real Doctrine, which 
you acknowledge to be true, and ſubſtitute 
another in its Place, which you thoughr 
you could confute? How can you account 
tor this Proceeding ? 


* Defence of the Plea. p. 30. 
C2 I ſhould 
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I ſhould think that inſtead of bei 
concern'd and forrowful for the Biſhop" 8 
Doctrine, you ſhould rather be concern d 
and forrowful for your perverſe min- 
terpretation of it. You ſhould be con- 
cern'd for laying your own Invention at 
the Door of the Biſhop, and then inſult- 
ing and abuſing him for it. This is the 
Iniquity wich calls for your Regret : but 
inſtead of being ſorry for it, you only re- 

peat it. You miſrepreſent the Biſhop in 
your Plea; and in the Defence of it you 
perbirt in ſo doing. You again accuſe 

im of a Doctrine which he did not teach; 
as one Sin often begets another for its 
Cloak or Palliation. 


4y. Conſider, that as the Biſhop has 
neither directly nor indirectly aſſerted the 
Abſolute + = ang of Reaſon, but has 
4s d and excluded it; ſo you evidently 
coin this Doctrine for him. 

You add the Terms ab/olute and un- 
limited which-the Biſhop never uſes, and 
then affirm him to teach, what is entire- 
ly your own Fiction, the Abſolute, Un- 
limited Inſufficiency of human Reaſon. 
You explain the meaning of theſe Terms 
to be, that Reafon is entirely, and in all 
Reſpects inſufficient to thoſe who have 
no other Guide; and then you ſuppoſe 
the Biſhop to teach, which is ſtill your 
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own Fiction, that Reaſon is utterly 1nſufe 
ficient, or can do nothing at all for thoſe 
to whom God has given no other Guide. 
You don't indeed exprefly ſay that the 
Biſhop reaches the In/uficiency of Reaſon 
in this See; but you all along intimate 
that he does fo. If you had ſaid it plain- 
ly, and in ſo many Words, you would 
have laid your ſelf too on : and there- 
fore you only hint and infinuate it, to ſe- 
cure, if poſſible, a Retreat, in Cafe you 
ſhould be attack'd upon it. 

Tis evident from the whole Courſe of 
your Reaſonings againſt the Biſhop, that 
you ſuppoſe his Doctrine to be, that Rea- 
ſon is not only inſiaſficient to ſave Men, 
or enable them to attain the Salvation pro- 
miſed in the Goſpel, but that it is inſuf- 
ficient to give them any Inſtruction, or to 
enable them to attain any Degree of Vir- 


tue or Happineſs at all: Vou plead, that if 


Reaſon were ſo inſufficient as his Lord- 
ſhip makes it to be, it would follow, that 
Men would not be accountable for their Acfi- 
ons ; that hey would be under an un- 
avoidable neceſſity of din; — and that the 
Goſpel would be neceſſary to vindicate God's 
Juſtice, Now, what is the Tnſuffcrency 
of Reaſon from which theſe Contequen- 
ces follow ? Why, its Inſufficiency to do 
any thing at all. If it be ſuppos'd mmyuf- 


ſicient in this Senſe, that is, unable to 


g1ve 
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( 22) 
give Men any Knowledge of Virtue, any 
Information of the Divine Will, or any 
Aſſurance of the Divine Mercy; the Con- 
ſequence is, that they would not be ac- 
countable for their Actions, as having no 
Knowledge of Good and Evil; that they 
would be under a Neceſſity of tranſ- 
greſſing God's Will, as having not Capa- 
city to avoid it; and that God would be 
oblig'd in Juſtice to reveal to them the 
Goſpel, as not enabling them to do what 
he requir'd of them. But if it be ſuppos'd 
to be ſufficient only in a certain De- 
gree, inſufficient to conduct Men to the 


fame Virtue and Acceptance which they 


might attain by the Goſpel, tho' it /uf- 


ces to conduct them to ſome meaſure of 


Both; then Neither of theſe Conſequences 


takes Place : but they would be account- 


able for their Actions, in Proportion to 
their Knowledge; they would be anſwerable 
no farther than their Capacities reach'd ; 
and a new Rule of Life would not be ne- 
ceſſary to vindicate God's Juſtice, as there 
would be no Hardſhip or Unrighteouſ- 
neſs in the Caſe: And therefore all your 
Arguments againſt the Biſhop ſuppoſe him 
to teach, that Reaſon is abſolutely, or in 
all Reſpects, inſufficient to thoſe who have 
no other Guide. And yet this Doctrine is 
what you are pleas'd to make for the Bi- 

ſhop ; 
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( 23 ) 
ſhop ; and methinks you could not bur 
be ſenſible that it is none of his. 
So that nothing can be more evident, 
than that you have mfinterpreted his Lord- 
ſhip; and there is too much Ground to 
think that you have wiffully done it. You 
ſay indeed in your Defence, as you may 
well be aſham'd of it, that you have not 
done it: Bur the Fact is plainly prov'd 
upon you,; and of what avail is it to pro- 
teſt againſt Fact? 

There is one thing more 1 would ob- 
ſerve to you, and that 1s, that you had not 
your Senſes well about you, in charging 
his Lordſhip with ſo very ridiculous and 
ſenfeleſs a Doctrine. For to ſay that Rea- 
ſon is inſufficient for any thing, is a Con- 
tradiction in Terms. It is to fay that 
Reaſon is not Reaſon; that the Reaſon of 
Men 1s no better than that of Brutes; and 
that there 1s no difference between Men 
and Brutes. But this is a Doctrine which 
icarce any Man beſides your ſelf would 
impute to his Lordſhip: And as the ex- 
traordinary Features of it diſcover its true 110 
Parent, fo give me leave to tell you, fince 11 

you pretend to inſtru his Lordſhip in || 
HViſdom, * that it would have been wiſe 1 
in you to have coin'd a more feaſible 1 


| mk 
Def. of the Plea, p. 26. M | | 
Doctrine, 


— . 0 
1 * —— Sx — — VAGUE „45 — — — * — * 
/ [ [ 
4 l * * | n oO | 
* Sora * * — 
ao —— 
5 * ; 
- * 0 
* s : 


— —— — — * 
e 


2 — 
— — 9 „„ - A Orgs 


624) 
Doctrine, which would not have ſo plain- 
ly appear'd to be your own. 

The only thing then which you have 
to do, is to have recourſe to the Tabula 
poſt Naufragium, and to repent of the In- 
jury you have done to his Lordſhip, and 
of the infamous Part you have acted in 


becoming an Agent for the Infidels. This 
I intimated to you in my Defence of the 
Bubep's Letter; and you was ſo much 
pinch 


d with what I ſaid, as to cry out 
that the Hand of the Dottor was upon you, 
You thought it was the Dofor who was do- 
ing Juſtice to his Lordſhip, and correctin 
you for your Inſult upon him. You could, 
it ſeems, plainly diſcover the Doctor thro the 


Diſzuiſe of the Country Curate.* You have 


ſo often ſmarted under his Hand, that he 
runs perpetually in your Head. You are 
very apt to dream of the Doctor, and to 
fancy that you eſpy him in every Piece 
where you are chaſtiz d. But as your Ap- 
prehenfions have done me a 2 deal of 
Honour, and deterr'd you from giving 
me a particular Anſwer; ſo I intreat you 
to recover your Underſtanding, and not 
diſorder yourſelf with Phantoms rais'd by 
Imagination only. 1 had no occaſion to 


apply to the Doctor to ſhow the Weakneſs 


* Def. of the Plea, p. x1. 
and 


( 25) 
and Iniquity of your Plea for Human Rea- 
ſon, It may be time enough to call in 
his Aſſiſtance, when you either anſwer 
what I have ſaid, or produce ſomething 
better than you have hitherto done. | 


I proceed now, 2dly, To ſhow, that 
tho' you expreſs a Concern for true Reli- 
gion, and a Sorrow to ſee Chriſtianity ex- 
pos d, by being plac'd on wrong Principles; 
yet you have advanced Notions in this 
Book which are deſtructive of Chriſtiani- 


ty, and expoſe it to the Neglect and Con- 
tempt of Mankind. 


1/4, For Inſtance, you aſſert, that * the 


Heathens could not be accepted by Virtue of 


Chriſt's Atonement, but merely for the jake 
of their own good Works : Their Obedience 


* You tell the Author of the Plea for Divine Revela- 
tion, that he, in aſcribing the Acceptance of virtuous Hea- 
thens to the meritorious Blood of the Lamb of God, be- 
trays his great Ignorance of the Grounds both of Natural 
and Reveal'd Religion: Which is affirming that the Hea- 
thens could not be accepted by virtue of Chriſt's Atone- 
ment, bat merely for the ſake of their own good Works : 
And in order to confute the contrary Notion, you fay 
thus: © As if the Atonement of Chriſt, deſign'd from the 
Foundation of the World, which Men had no Know- 
** ledge or ſenſible Evidence of, could be the ſole Ground 
of their Acceptance with God; and Obedience to Na- 
tural Reaſon, which ſhew'd Men their Duty to God, 
and gave them demonſtrative Evidence of his Accep- 
tance of it, was not the Ground of their Acceptance 
* with him. {ntrad. to the Def. p. 14, 15 
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to Natural Reaſon was the Ground of their 
Acceptance with God, and not the Atone- 
ment of Chrijt. 

When I told you, that you threw the 
Merits of Chriſt out of your Scheme of 
Religion, I ſpoke not without due Confi- 
deration. It appears by this Doctrine that 
you exclude them; and you deſtroy Chri- 
ſtianity by ſo doing, which is founded en- 
tirely upon em. For the Chriſtian Reli. 
gion is a Covenant, or Promiſe of eternal 
Salvation and Happineſs on certain Terms, 
which Chriſt obtain'd by his Merits and 
Sufferings for all the Sons of Adam. This 
I think 1s the true Notion of Chriſtianity ; 


| according to which, no Son of Adam can 


attam External fehration and Happineſs, 
bur by virtue of that Covenant or Pro- 
miſe from God, which was purchas'd for 
him by the Merits and Death of Chriſt. 

To ſay therefore that any of the Chil- 
dren of Adam, as the Pagans for inſtance, 
did gain Acceptance, or Eternal Salvation 
and Happineſs, purely by their own good 
Works, excluſively of the Merits of Chriſt, 
is to fer aſide the Covenant obtained by 


him, that is, to deſtroy Chriſtianity. I: 


is to place the Salvation of Men, not on 
God's Covenant, which is the Ground on 
which Chriſtianity placeth it, but on the 
Merits of their own Works, which Chri- 


ſtianity 


627 
ſtianity every where proteſts againft, Is 
is to aſſert another Method of Salvation 
than that which Chriſtianity teaches, and 
£0 preach another Gospel than that we have 
recety d. 

For theſe 8 all fobier Divines have 
ever rejected this Antichriftian Doctrine. 
You have none to countenance you in it 
but Deifts, and Infidels; except perhaps a 
few Socinians. The ancient Ariaus never 
went ſuch Lengths; and what you mean 
by outſtripping chem at this Rate, I can't 
imagine. It is ſtrange you ſhould not fee, 
that you contradi&t the whole Tenor of 
the New Teftament, in aſcribing the Sal- 
vation of any Men to their own Deſerts, 
and denying the Atonement of Chriſt to 
be the Ground of it. How many Texts 
are there which aſſert, that C was a 
Sacrifice and Propitiation for Siu: that, 
we are reconciled to God by bim: that, thro 
his Blood we have Redemption, even the Ro- 

miſſion of Sin: and that, there is no Salua- 
tion in any other ? And what is the plain 
meaning, of theſe Texts; but that Chriſt 
ſuffered in the room of Mankind the 
Puniſhment due to them, and obtained 
their Pardon and Salvation by fo doing? 

St. Paul is moſt particular and copi- 
ous in aſſerting this Doctrine. It is the 
Argument he inſiſts upon in ſeveral of his 


D 2 Epiſtles 
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628) 
Zpiſtles. He labours to confute both Fews 
and Pagans, who pretended to be juſtify'd 
by their Works, and deſpiſed the Goſpel 
Covenant as needleſs to their Salvation. 
He ſhows them, that they had all ſinned, 
and come ſhort of the Glory of God : and that 
they could not obtain Forgiveneſs, and 
eternal Life, but thro' Chriſt alone. He 
abſolutely excludes all Works whatever 
from being the meritorious or efficacious 
Cauſe of Juſtification, and makes them 
Conditions only, He denies that Abra- 
ham himſelf, or any other Perſon, could 
be juſtify'd by his Works, becauſe then 
he would have whereof to glory, as earning 
his own Juſtification, and making it a 
matter of Debt, and not of Grace. Where- 
as Juſtification is the free Griff of God, 
and not claimable by any Man on the 
Score of his Merits. And if neither 
Abrabam nor David, nor any Saints of 
the Old or New Teflament could have 
zehereof to glory, as meriting Salvation by 
their Works, ſurely, no Pagan whatever 
can have that Glory, In ſhort, St. Paul 
aſſerts thro out his Writings the Neceſſity 
of embracing the Goſpel, or partaking in 
the Merits of Chriſt in order to be ſaved: 
and conſequently he teaches, that Mens Obe- 
dence to Natural Religion could not ſuffice to 
their Salvation, or be the Ground of their 


Acceptance 
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Acceptance and Happineſs ſeparately from 
the Merits of Chriſt. * 
The ſame Doctrine was ' uniformly 
taught by the Primitive Writers: which 
you may clearly perceive from the Twa 
following Poſitions which have been con- 
ſtantly taught in the Catholick Church. 


The Firſt is this; that the Covenant of 
Immortal Life which was made with 
Adam in the State of Innocence, was, thro' 
his Diſobedience, abſolutely yoided ; can- 
cell'd with reſpect to his whole Poſterity, 
as well as himſelf. So that all the Deſcen- 


* TI obſerve that in Page 66th, of your Defence, you 
cite ſome Lines out of Milton, which you think very ap- 
poſite againſt the Author of the P/ea for Divine Revela- 
tion, and you ſpeak of that Poet with great Reſpect: 
and therefore give me Leave in Return. to cite a few Lines 
out of him, which I think extremely appoſite againſt 
your Notion, that Men may be ſaved by their own Works, 
without the Merits of Chrijt. The Lines I mean are Part 
of the Reply which God the Father makes to his Son, 
upon his offering to become the Redeemer of Mankind. 


Be thou in Adam's room 

The Head of all Mankind, tho' Adam's Son. 
As in him periſh all Men, ſo in thee 

As from a {econd Root ſhall be reſtor'd, 

As many as are reſtor'd ; without Thee none. 

His Crime makes guilty all his Sons; %% Merit 
Imputed ſhall abſolve the who renoumce 

Their own both righteous und unrighteus Deeds, 
And live in thee tranſplanted, and trom chee 


Receive new Life)? 
Paradiſe Loft, Book 34. 
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(30 
dants of Adam, as ſuch, are entirely ex- 
cluded from any Promiſe of Immortal 
Life: and conſequently, are ſubject to a 
Neceſſity of dying, without any certain 
Hope of rifing again, or attaining eter- 


nal Salvation and Happineſs. 


The Second is, that no other Covenant 
of Immortal Life fucceeded the firſt difan- 
null'd by the Fall; no other Agreement 
did God ever make with the Poſterity of 
Adam after he fell, but that only which 
was purchas'd and eſtablith'd by Jeſus 


_ Chriſt, by that Second Adam who repair'd 


the Injuries brought on Mankind by the 


Firſt, renewing the Covenant which he 
had forfeited by his Diſobedience *. 


Theſe two Poſitions were held univer- 


fally by the Fathers of the Church : And 


it is certain therefore, that they taught, 


with the Scripture, that all Mankind were 


without certain Ground of Salvation, ex- 
cluſively of the Covenant of Chriſt. They 
founded God's Acceptance of Men to Eter- 
nal Life, not on the Merit of their own 
Works, but on his Covenant or Promiſe 
of accepting them: And it is really unac- 
countable, that you ſhould oppoſe with 


* Theſe Two Poſitions are recited, among others, by 
the moſt Learned Biſhop Bull in his Exam. Cenjure. p. 


151, 154. 


2 Al: 


„ 


an Air of Ridicule, * as you infamouſly do, 
this concurrent Doctrine of Scripture and 
Antiquity. 


You ſay, that the Heathens had demon- a 


ſtrative Evidence of their Acceptance: 
Whereas St. Paul ſays on the contrary that 
they bad no Hape r: That is, no certain 
Ground or Foundation of Hope: And 
whence could they get demonſtrutive Evi- 
dence of Acceptance? From their Noti- 
ons of God's Moral Attributes? Impoſſi- 
ble! They might argue from God's Good- 
neſs, that if they obey'd his Will to the 
beſt of their Power, he would proportiona- 
bly deal with them; but then, as they 
could not but be conſcious of manifold 
Sins, and of great Infirmities, counter- 
balancing their beſt Deeds, this very Ar- 
gument, tho' the moſt favourable one they 
could form, was very precarious. They 
had as much Ground from their Sins and 
Infirmities to doubt of their Acceptance, 
as they had from their Virtues to hope for 
it, So that inſtead of that demonſtrative 


* Grot;us obſerves, Profectò minimè mirum eſt, fi qui 
Chriſto gloriam naturalem, hoc eſt, Veri Nominis Deita- 


tem, Suſtulerunt, iidem & officia ipſius imminuunt, & 


Beneficia ipſius præcipua recuſant agnoſcere : But to go 
inch Lengths, as to geride the Benefits of Chriſt, and to 
fit down in the Scat of the Scorner, may be ſamewhat 
{urprizing, De Satisf., Cbriſti, p. 218. 

T EMO. 2-13. | 
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Evidence, which you wildly talk of, ever 
running into Extremes, they could have 
nothing more than uncertain Hopes, and 
Fond Preſumptions. | 
I bere is a certain Doctor (often in your 
Thoughts) who has lately touch d upon 
this Point, and prov'd that the Religion of 
Nature could not afſure Men of their Ac- 
ceftance.* He has referr'd to Biſhop Bull, 
to Dr. Clarke, and the Biſbop of London, 
as teaching the ſame Doctrine: And he 
ſays, that, As to a Future State, Reaſon 
c can demonftrate no more than this, that 
there will be ſome Difference in another 
World between the more and leſs ſin- 
« ful, (all being Sinners) without deter- 
„ mining what it will be, or how long it 
will laſt. Little or nothing can be 
cc prov'd of Rewards, becauſe none of us 
b lage a full Claim or Right to any. Hap- 
« py is he who is to have the ſlighteſt Pu- 
e niſhment. So ſtand we upon the Foot 
of Natural Religion Þ+. 
And yet you, in Oppoſition to all Di- 
vines, to Dr. Clarke eſpecially, will needs 
contend for Mens having a Certainty of 
Acceptance upon the Ground of their own 
Works: And it appears to me, that it was 


- 


cc 


* Supplement to the Nature and Obligation of the 
Chriſtian Sacraments. p. 51. 


＋ Supplement. p. 56. 


this 


this Notion of yours which engag'd you 
to aſſault the Biſbop, becauſe he had ſup- 
pos'd the Merits of Chriſt to be the Ground 
of Mens Acceptance; and ſaid, that Men 


could not be certain of God's Pardon and 


Favour, inaſmuch as they could not diſ- 
cover, by the Light of Nature, the Terms 
of Reconcalement, and the Method of Salva- 
tion which God had appointed. You ſay, 
it was your Zeal for Reaſon which engag'd 
you in this Attempt : Your Zeal, you mean, 


for what you call Reaſon : Your Zeal for 


your way of thinking, with reſpect to the 
Ground of Mens Salvation. And fince it 
plainly appears, that your way of think- 
ing, as to this Point, is entirely Vuchriſti- 
an; the Truth 1s, that you was incited to 
oppoſe and inſult a Chriſtian Prelate, ſtand- 
ing up in the Defence of the Goſpel, out 


of Zeal for a Permcious and Unchriſtian 


Notion. 
You plead however, in farther Counte- 
nance of it, that he whole T enour of Scri- 


pture teaches, that the Efficacy of Chriſt's 


Blood is founded in precedent good Works, 
and is. nothing without them. Your Mean- 
ing, I ſuppoſe, is, that the Blood of Chriſt 
has no Efficacy at all without good Works: 
No Efficacy at all but what arifes from, 


* 1 5 : 1 C22 g * . 13 - : a 
ntroduction to the Defence, p. 16. 
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and depends upon them ; and that there- 
fore the Salvation of Men 1s to be aſcrib'd 
to their own good Works, and not to the 
Blood of Chriſt, as its Efficacious Cauſe. 

Now, tho' you talk at large, as your 
manner is, of the whole Tenour of Scri- 
pture, yet you have but one /ingle Text* to 
appeal to; and even that very Text, when 
rightly interpreted, is fully againſt you; 
becauſe it teaches, not that he Efficacy / 
Chriſt's Blood is founded in precedent good 
Works, or entirely owing to, and depend- 
ing upon them ; but on the contrary, that 
the Blood of Chriſt doth by its own Worth 
and Value expiate our Guilt, and deliver 
us from the Puniſhment of our Sins, and 
highly conduce to our Performance of 
good Works; and conſequently, that it is 
effectual of z7/elf, or independently on any 
good Works of ours, to obtain for us a Co- 
venant of Salvation. 
The Text is this: Who gave himſelf for 
us, that he might redeem us from all iniquity, 
and purify to himſelf a peculiar people 2ea- 
lous of good Works The Meaning of 
which is, as appears by the force of the 


*2 Titus 14. | 
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words Redeem and Purify , that Chriſt 
ave himſelf for us, in order to deliver us 
from the Puniſhment of our Sins, by pay- 
ing down a Price for our Deliverance; in 
order to expiate our Guilt, and ro move 
God to pardon us, by ſuffering in our 
ſtead as a Sacrifice or Victim; and in or- 
der to raiſe us, thro' the Power and Vir- 
rue of this meritorious Act of Love, to 
eminent Degrees of Piety and Virtue ; and 
therefore it is the Doctrine of this Text, 
that the Blood of Chriſt is Efticacious to 
oe tc , ms 


+ Grotius has prov'd that the Words avuTesam, and 
za Ineileey, to Redeem and Purify, which are both in this 
Text, fignify, to deliver from the Puniſhment of Sin by 
an intervening AyTes, and to explate the Guilt of it 
by a Vicarious or Succedaneous Puniſhment. He ap- 
peals to this very Text, as declaring our Deliverance from 
deſerved Puniſhment, and he obſerves that this is evident 
from the Word za SweiCey, added to u 

Illi ſcripture loci, qui nos ab Izgnitate, & vana Con- 
verſatione dicunt Redemptos, ut Tit. ii. 143 1 Pet. i. 18. 
codem pertinent, ({cilicet ad Liberationem noſtram a Pœnã 
Commeriti) cum Peccatum pro Peccati Pœnã poni fit re- 
ceptiſſimum: idque in loco ad Titum addita Vox xx 3zet- 
Lair, id eſt, expiare, & in Petri loco, Agri, hoc eſt, Vi- 
ctimæ mentio, apertum faciunt. Grot. de Satisf. Chriſti, 
c. 8. p. 156. | | | 

Duplex in Scriptura Phraſis occurrit, altera, quæ De- 
ſictorum Redemptionem nominat, altera, quæ Noſtram, di- 
verſo loquendi Genere, at Significatu eodem. Re gem—- 
io autem Delictorum, dTo\uT(w3 1s Twy THpaC ann}, prop- 
ter quam mors Chriſti dicitur peracta Hel. ix. 15. non tan- 
tum fignificat Cauſam moventem ad liberandum, ſeu Cau- 
iam quæ Deum movit ut nos a Pœna liberaret, fed talem 
etiam que Compenſationem aut Satisfactionem includat. 
14, Ibid. 

Immunditiæ 


( 36 ) 

purchaſe the Pardon of our Sins, as being 
a Price paid for it: Efficacious to engage 
God to forgive them, as being a Satisfacti- 
on and Compenſation for them; and Effi- 
cacious to incite and aſſiſt us to be zealous 
of good Works. The Conſequence of 
which is, that the Efficacy of his Blood i: 
founded in its intrinſick Value, or is owing | 
to that alone, and not to any thing done 
by us; and that its Efficacy is of ſuch a 
Kind and Nature, as cannot poflibly bo 
derived from our good Works. For as it 
purchaſes the Pardon of our Sins, aid 

ives us a Claim to Forgiveneſs, it has an 

ffect which our good Works cannot pro- 


duce, nor ſo much as contribute to at all. 


merely by their own Virtue ; becauſe our 
good Works, whatever they be, cannot 
make amends for our Sins; cannot be e- 
ritorious of Pardon, or give us a Right to 


Immunditiæ Nomine ſignificari paſſim Reatum fatetu: 
Socinus. Hinc x Swei{erv & ayialgy, eſt eum Reitum 
tollere, ſive efficere Remiſſionem, ut ipſe ſcriptor ad He. 
bræos exponit Vocem x meien v, c. 9. 22, e GI 7 
1 T nora Toy h vol x le e N 
xu oy Y ir, pros. 17. p. 208. | 

Victimæ pro peccato in Veteri Fœdere peecata expia- 
runt, Deum movendo ut Pœnam Carnalem remitterc:, 
idque per Satisfactionem quandam ; quod autem I pi 
præſtitèrunt Carnaliter, Hoc 6s avniTvu7@C- Chriſtus pr. 
ſtat Spiritualiter, & quod Typi in quibuſdam duntax:! 
Delictis, id Chriſtus in Omnibus, Deum ſcilicèt movendo, 
ut Spiritualem Pcenam remittat, idque per Satisfactionen. 
perfectiſſimam. Id. p. 189. 


it; 


4 

ir; inaſmuch as they are no more than 
what we are bound to do, no more than 
what our Relation to God obliges us in 
ſtrict Juſtice to perform; and you cannot 
ſuppoſe that they have any Merit in em, 
unleſs you imagine there may be ſuch 
things as Works of Supererrogation. 

So that the Text which you refer to in 
Proof of your Notion, happens to confute 
it; and it intimates to us the Reaſon why 
we ſhould for ever adore and magnify the 
infinite Love of God our Saviour in dying 


for us, namely, becauſe the Efficacy of 


his Death is far ſuperior to any poflible 
Efficacy of our good Works, in that it re- 
moves our Guilt, which they could not 


do, and makes them the certain Means of 


Salvation, which they could not other- 
wile be. 
Your Confuſion on this Head ſeems to 
ariſe, in Conſequence of your Attachment 
to an impious Hypotheſis, from the want 
of diſtinguiſhing between the meritorious 
and the eventual Efficacy of Chriſt's Blood; 
that is, between the Efficacy of it, as me- 
riting our Salvation on certain Terms; 
and the Efficacy of it, as to our attain- 
ing of Salvation in Event thro' the Per- 
formance of thoſe Terms. You ſay that 278 
Eficacy is founded in precedent good Works ; 
as if it had no Efficacy but what it wr 
riv 
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8 
riv d from them. And yet its Efficacy, in 
reſpe& of Merit, is founded purely in its 
intrinſical Value; and is fo far from being 
deriv'd from precedent good Works, thar 
it takes place antecedently to, and ſeparate- 
ly from, all good Works, and has no Re- 
lation to them farther, than as they are 
made the Terms of the Covenant eſta- 
bliſh'd by it, Indeed the eventual Effica- 
cy of Chriſt's Blood depends on prece- 
dent good Works; that is, without good 
Works no Man can in Event be ſaved. 
Bur what is the Reaſon of it? Not that 
good Works convey any Efficacy to Chriſt'« 
Blood, or are the Ground in which it is 
founded ; but becaule they are the Terms 
to which its Efficacy is annex'd; the 


Terms requir'd on our Part in the Cove- 


nant which it purchas'd for us. So thar 
good Works are only the conditional Cauſe 
of our Salvation, and the Blood of Chriſt 
is the meritorions or efficacious Cauſe of it. 
This is the real State of the Caſe, and 

is truly Scriptural and Catholick Doctrine. 
You ſhould have founded the Virtue of 
good Works on the Efficacy of Chriſt's 
Blood; and not the Efficacy of his Blood 
on precedent good Works. But you ſtrange- 
ly invert the order of Things, and father 
your Blunders upon Scripture; and I'm 
afraid that your aſcribing ſo much Meri 
e 
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i(\ 0} 
or Efficacy to good Works, will amount 
to little leſs than ſetting at nought the 
Blood of Cbriſt, which it will behove you 
ſcriouſly to conſider of. 


2ly, The next Doctrine of yours I ſhall 
mention is, That the Blood of Chriſt is ſet 
forth in Scripture, as a Sign to aſſure us of 
the Acceptance of our Obedience to the Go- 
ſþel : That bis Death was appointed by the 
Providence of God to be a conſtant Memo- 
rial and Evidence to us of our Acceptance 
without any other Sacrifice: And that it 
was defign'd only to declare God's Goodneſs 
in freely pardoning Sin without the Puniſh- 


ment of the Sinner, Introd. to the Def. 


p. 10, 17. 
Nov this Doctrine, like the former, to 
which it is nearly allied, is falſe, and inju- 


rious to Chriſtianity. For if the Death of 


Chriſt be only a Sign, or Memorial of our 
Acceptance, and was intended for nothing 
elſe but to declare God's Goodneſs, the Con- 
ſequence is, that it was not a Propitlatory 
Sacrifice for our Sins: It was not a Price 
paid for our Redemption from Puniſh- 
ment, nor deſign'd to purchaſe a Covenant 
of Pardon and Acceptance. So that you 
deny with Soc:nus the Satisfaction of Chriſt. 
Lou deny him to have dy'd in our ſtead, 
or to have diſcharg'd our Debt, or Obliga- 

tion 
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tion to Puniſhment by his Death: You 
deny him to have merited our Pardon, or 
to have obtain d any thing from God in our 
behalf, any Covenant or Condition of Ac- 
ceptance : And hereby you diſavow the 
Goſpel Scheme of Salvation, and leſſen 
and diſparage Chriſtianity, as affording no 
ſurer Grounds of future Happineſs, than 
what may be had without it. 

Now as you plainly abet the very Noti- 
ons of Socinus, and give juſt Ground to 
ſuſpect that you are become a Socinian, I 
would take this Occaſion to remind you 
of che manner in which Biſhop Bull clear'd 
himſelf from the Charge of Socinianiſin, 


with reſpe& to the Benefits of our Savi- 


our. He recites the Tenets of Socinus, 


and then moſt particularly and fully pro- 

teſts againſt them. | 
* Socinus, ſays he, denies that Chriſt 
<« ſatisfy'd for our Sins, or ſuffered the 
« Puniſhment of our Sins, or died in our 
ſeagl. But from innumerable, and thoſe 
molt 


* Negat Socinus Chriſtum pro peccatis noſtris ſatis- 
fecifle, five peccatorum | noſtrorum pœnas ſolviſſe, 
five Vice noftri mortem ſubiiſſe. Ego vero ex innume- 
ris, jiſque diſertiſſimis S. Scripturæ locis, liquidò liquere 
credo, Chriſtum non modo bono noſtro (quod ſcilicet fate- 
tur Hzrefiarcha, & de quovis Martyre verum eſt) ſed 
etiam vice noſtra mortuum eſſe; hoc eſt (ut omni Voca- 
bularum ambiguitati occurratur) niſi Chriſtus eſſet mor- 


tuus, nos, ex Decreto Saltem Divino graviſſimis de Cauſis 
concepto 
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(8 
« molt expreſs Paſſages of the holy Scrip- 
« ture, I believe 'it to be very evident, 
« that Chriſt dy'd, nor only for cur Good, 
« (which indeed the Herefiarch confeſſes, 
« and is true of any Martyr) but alſo 
c jn our ſtead: That is, (to ſpeak in 


« plain and clear Terms) unleſs Chriſt 
bad dy'd, we ſhould nedeſſarily have 
« dy'd, in vertue at leaſt of the Divine 


ä concepto, neceſſariò fuĩſſe morituros, & quia Chriſtus mor- 
tuus eſt, nos non neceffarid morituros morte æternã. Hoc 
autem poſito; futurum ſcil. ur nos morte afficeremur, ni 
mortuus eſſet Chriſtus, Solutio, five ſatisfactio deinde, (uti X 
optime obſervavit ſummus Catholicæ Veritats in hac Quz- 
ſtione Vindex Grotius p. 177.) rectè colligitur ex ipſa Rei 
Natura. Aut enim injuriã eramus morte afficiendi, aut Jure: 
non injurià; mortem enim Commeriti eramus: jure igi- 
tur: ſi Jure, eramus igitur mortis Debitores. Ab hoc De- 
bito liberationem nobis impetravit Chriſtus aliquid dando. 
Dare autem aliquid, ut per id ipſum alter a Debito libere- 
tur, eſt ſolverè aut ſatisfacere. | | | 

Negat diſtricte Sacinus, Chriſtum Crucis ſuz ſacrificio, Us 

commeritum eſſe, ut Remiſſionem Peccatorum Deus no- | *| 3 
bis largiretur: imo negat Deum ob fufionem ſanguinis | 
Chriſti quicquam nobis promiſiſſ e. Ego vero firmil- 
ſimè credo, Chriſtum Servatorem noſtrum, utpote Det 
Patris Filium genuinum, ipſique chariſſimum, ſtupenda 
ſua in aſſumpta Humana Natura «81@7 et, five ad mortem 
uſque Crucis exinanitione, bona illa maxima quæcumque 
in Evangelico Fœdere promittuntur (Remiſſionem nempe 
peccatorum, Vitam æternam, quodque ad utrumque illud 
Beneficium aſſequendum eſt neceſſarium, Spiritũs ſancti 
Donum) nobis, ſub Conditionibus in eodem Fœdere præ- 
ſeriptis, a Deo impetraſſe, ſive ut Deus tanta nobis Bene- 
ficia ea ratione largiretur, digne commeritum eſſe; pro- 
inde gratiofithmum Evangelij Fœdus integrum in Chriſti 
Ovedientia, cujus Mors ipfius & Oblatio in Cruce facta 
Complimentum fuit, tanquam in Cauſa ſua m-gy2menxh 
meritoria, eàque unica, omning niti & fundari. 


Bull. Apoleg. pro Harm. p. 13. 
* Decree 


"Ox ant Ke * 
WN 


- a n 
5 2 15 r — 9. a 
$3.4. wy „ 3 * : * 
2 — 1. A nn —— < p ' * ar 
„ _—_ - " K 3 T 
” mn a 6 . vo OE iy ag — : CY 1 
* 1 R - -S; 7 — — — _ . — 2 
SPS 8 bo ET A * FW , 2 
© * n WES 2 . 


* 
e 


I 


8 1 hf By 
S 
— AK 


Uh 1 = n 
hy „en n 
CCCCCC ESO 


r K* LL 
ET” ' 


ce 
cc 
cc 
cc 
Cc 
cc 
cc 


cc 


CC. 


cc 


CC 


A 


4 


0 


AN 


cc 
cc 
cc 
cc 
Ec 
c 


cc 


cc 
cc 
40 
ce 
6c 
cc 
c 
cc 
cc 


CC 


642) 
Decree grounded on the moſt weighty 
Reaſons: But becauſe of Chriſt's dying, 
we are not neceſſarily ſubject to eternal 
Death. Now this being laid down, 
that we ſhould have ſuffered Death, 
unleſs Chriſt had dy'd, a Payment or 


Satisfaction is hence 5 collected 


from the very Nature of the Thing, as 
the Principal Aſſertor of the Catholick 
Truth in this Queſtion hath very well 
obſerv'd. For we were to have ſuffered 
Death either anjuſtly or juſtly : Not un- 


juſtly, becauſe we had deſerved Death ; 


therefore juſtly: And if juſtly, then we 
were under a Debt or Obligation to die. 
From this Debt Chriſt releas'd us by the 
giving of ſomething ; but to give any 
thing, that another may be releas'd or 


* freed by it from a Debt, is to pay or to 


ſatisfy. 

Socinus plainly denies that Chriſt, by 
the Sacrifice of his Croſs, merited the 
Forgiveneſs of Sins at the Hand of God; 
nay, he denies that God promiſed us any 
ching on the account of the ſhedding of 


Cbriſi's Blood. But J moſt firmly be- 
lieve, that Chriſt our Saviour, as being 
che true and moſt beloved Son of God 
the Father, did, by his ſtupendous 
emptying, or humbling himſelf even to 
the Death of the Croſs in the human 
3 Nature 
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Nature which he aſſum'd, obtain from 


God thoſe vaſt Bleſſings which are pro- 
miſed in the New Covenant, (to wat, 
the Forgiveneſs of Sins, and Eternal 
Life, and what is neceſſary to the At- 
tainment of both, the Gift of the Holy 
Spirit) under the Conditions. preſcribed 
in the ſame Covenant; or that he truly 
merited God's Vouchſafement of ſuch 
great Bleſſings to us on theſe Conditi- 
ons: And that therefore the moſt gra- 
cious Covenant of the Goſpel is entire- 


ly founded in the Obedience of Chriſt, 


of which his Death, and the Oblation 
of himſelf upon the Croſs, was the 


meritorious Cauſe.” | 


In this open and ingenuous, this inſtructive 


and exemplary Manner, the Excellent Bi- 
{bop Bull clear'd himſelf from che Charge 
of Socinianiſm, which his Enemies had 
falſely and maliciouly threw upon him. 
You have given juſt Reaſon, which he 
never did, to accuſe you of that Hereſy. 
Will you purge your ſelf after the ſame 
Manner ? Will you make ſuch a Declara- 
tion of your Faith? If you are innocent, 
you ought to do it: If you are guilty, 
what can you ſay for your (elf? 55 
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3/y, There is another Doctrine of yours 
which I ſhall mention, and that is, Thar 
the Goſpel commands no Duty whatever ; no 
Duty relating to God, our Neighbour, and 
our ſelves, which was not taught by the 
Heathen Philoſophers *. And that there is 
no Part of Religion or Morality enjoin'd by 
the Goſpel, which is not clear and evident in 


Natural Religion . 


Introduction to the Defence, p. 6. 
+ Defence of the Plea, p. 44. N 
Mr. Le Clerc on the contrary, who can't be ſuſpected of 


an unfavourable Partiality to the Pagan Philoſophy, or of 


preferring the Goſpel to it, thro' the ſtrength of Preju- 
dice, allows that tho' the Heathens taught many exce!- 
lent things in Relation to Virtue, yet they had many De- 
fects, not anly in their Practice, but their Rules of Mora- 
lity. | | 
"His Words are theſe. Ad Virtutem quod attinet, quin 
multa & egregia docuerunt Ethnici, cum apud Græcos, 
tum wm Romanos, Nemo dubitare poteſt, qui eorum Li- 
bros legerit, aut, eos qui legerunt aliquando, ez de Re 
loquentes audiverit. Nec minus conſtat multos inter eos 
fuiſſe Temperantes, hoc eſt, Sobrios; ac Voluptatum Con- 
temptores, juſtos, æquos, mites, beneficos, liberales; 
Sed tamen multa deerant, non tantum eorum moribus, 
ſed & Plafitis de Virtute. Exempli Cauſa, Scortatio in 
Fuvenibus, & Pwederaſtia, numquam ſunt damnate, ſi 
modo intra Moderationis cujuſdam terminos continerentur, 
hoc eſt, Si nec hominum Oculos offenderent, nec impe- 
dirent, quo minds ipſi omnibus Vitæ muneribus rectè 
Obeundis apti eſſent, nec quidquam eorum negligerent 
uz ſibi impoſita eſſe norant. Erat & Conſuetudo re- 
3 ea ponendi Iifantes, & abortum etiam procurandi, que 
yon niſi ab Imperatoribus Chriſtianis, & quidem fat ſero. 
damnata eſt; ut oftendit præſtantiſſimus juris antiſtes, 
Gerardus Nocdtins in Libello, quem Fulium Paulum, ſei! 
4e Pariis Exprſitione & Nece apud Veteres, inſcripſit. Le 
Clerc. Prolegom. Hiſtor. Eccleſ. p. 5 7. 
| x 1 Now 
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Now this likewiſe is very bad Doctrine, 
injurious to Chriſtianity, and tending to 
Deiſm. : | 185 

It is certain there are Duties relating 
both to God, our Neighbour, and our 
Selves, commanded in the Goſpel, which 
were not taught by the Heathens. 


1. In Relation to God, there are ſeve- 
ral Duties of this kind. The Duty, for 
Inſtance, of believing in God the Father, 
in God the Son, and in God the Holy 
Ghoſt. The Duty of believing in Chriſt, 
as the only begotten of the Father, and as 
the promis'd Meſſiah, and Saviour of the 
World. 'The Duty of worſhipping God 
the Father thro' the Mediation of Chritt ; 
and likewiſe of worſhipping the Son and 
Spirit, as well as the Father. The Duty 
of confeſſing Chriſt before Men; and of 
not grieving or quenching the Spirit. 'The 
Duty of reading and meditating on the 
Scriptures, and eſteeming them able to 
make us wiſe unto Salvation. The Duty 
of contending earneſtly for the Faith, and 
of. being ready to give a Reaſon of the 
Hope that is in us. The Duty of look- 
ing unto Jeſus the Author and Finiſher of 
our Faith, of imitating his Example, and 


the like, 
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2ly, In Relation to our Neighbour, 
there are Duties of the ſame kind. The 
Duty, for Inftance, of forbearing and för- 
giving one anotber, even as God for Chriſt's 


Jake hath forgiven us; and, the Duty 


of loving one another even as Chriſt has 
loved us, which is expreſly call'd a new 
Commandment ; and they are both of them 
New, tho' taught in ſome meaſure among 
the Heathens, becauſe founded on new 
Relations, and nobler Views; and becauſe 
they are carry d higher and farther than 
they were before, by being commanded to 
be done after the moſt glorious and per- 
fect Pattern. The Duty alſo of doing good 
fo them that hate us, and of praying for 
them who deſpitefully uſe us. The Duty 
moreover of extending our Charity to the 
Souls of Men, and endeavouring by all the 
Means in our Power to reform and fave 


them. 


2ly, In relation to our ſelves, there are 
alſo Duties which were nat taught by the 
Heathen Philoſophers. | 
The Duty, tor Inſtance, of humbling 
and abaſing our ſelves in the Sight of God; 
denying our own Righteouſneſs, or Me- 
rit, and aſcribing all we do to his good 
Spirit, and all we expect for it to his mere 
Bounty. 


CE 

Bounty. The Duty of poſſeſſing every 
one his Veſſel in Sanctification and Ho- 
nour, not in the Luſt of Concupiſcence, 
as the Gentiles which know not God. 
The Duty of plucking out a right Eye, 
or cutting off a right Hand, if they are 
means of enſnaring us in the practice of 
any Sin. The Duty of purifying our ſelves 
even as God is pure, and endeayouring to 
be perfect even as he is perfect. The Duty 
of ſetting our Affections on Things above, 
and turning the Bent of our Purſuir from 
Earth to Heaven. The Duty of growing 
in Grace, and in the Knowledge of our 
Lord Jeſus Chriſt. The Duty of preſſing 
towards the Mark for the Prize of the 
high Calling in Jeſus Chriſt. The Duty 
of directing every thing we do to the Glo- 
ry of God: Of ſtanding faſt in the Liber- 
ty wherewith Chriſt hath made us free ; 
and of looking for the bleſſed Hope, and 

his glorious Appearance from Heaven. 
Theſe, and many others, are Duties 
commanded in the Goſpel, which were 
not taught, at leaſt not in their full Ex- 
tent, or preciſe Formality, by the Heathen 
Philoſophers &. Indeed Huetius, in his 
| Book 


It may not be improper here to obſerve, that ſup- 
poling the Morality taught by the Philoſophers to have 
been as perſect as the Chriſtian, yet it could not, for two 

Reaſons, 
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( 48 ) 
Book call'd Qæſtiones Alnetand, has en- 
deavour'd to make out a kind of Paral- 


letiſm between the Duties preſcrib'd in 


Scripture, and thoſe taught among the 
Pagans. Burt in this Point the Fancy of 
this Learned Man got the better of his 


Reaſons, have been a Rule of Life to Mankind, nor there: 
fore have ſuperſeded the U/e and Need of Divine Reve- 
lation. 

Theſe Reaſons are very well urg'd by a Learned Wri- 
ter; and therefore I ſhall give them in his own Words. | 
The 1½ is this: That the Rules of Philoſophy lie ſcat- 
tered up and down in large and learned Works, mix'd 
with niany wrong and abſurd Notions, and thereforc 
muſt be in a great meaſure uſeleſs: No perfect Rule of 
Manners is to be found in any one Author; and if it were 

ſible to compile ſuch a Rule out of them all, yet what 
lan is able to collect them? LaFantizs is of Opinion, 
that if all the Truths diſpers'd up and down among the 
ſeveral Sects of Philoſophers could be collected together 
into one Syſtem, they would make up a Body of Philo- 
ſophy agreeable to the Chriſtian Doctrine; but then he 
concludes it impoſſible for any Man to make ſuch a Col- 
lection without a Supernatural Aſſiſtance. | 
The 24 Reaſon is, That the Rules of Philoſophy were 
ho better than good Advice, and carry'd no Authority with 
them to oblige Men in Conſcience: They had not the 
Force of a Law, and failing in this neceſſary Point, what- 
ever their Intrinſick Worth had been, they could never 
have had that Effet upon the Lives of Men, which Re- 


_ veal'd Religion has. Virtue was propounded by Philoſo- 


phers rather as a matter of Honour and Decency, than of 
ſtrict Duty: ſome of them ſpoke great and excellent 
things, but they paſt rather for wiſe Sayings, than tor 
Laws of Nature. Their own Reputation was the only 


* 


Authority they had. Fentin's Reaſ. and Cert. of the Chri- 
ian Religion. p. 384. | | 

The ſame Reaſons are infiſted on by the late Dr. Clarke, 
in Proof of the Nece//ity of a Divine Revelation. Clark's 
Evid. of Nat. and Reveal. Religion. 2d Edit. p. 233. 


Judg- 
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(40 } - 1 
Judgment, as it did in another Particular, q | 
concerning the Derivation of the hoe | 1 
Heathen Theology, from the Actions and |" 
Writings of Moſes, on which he has be- | * 
ſtow'd much Labour in his Demonſtratio E- | 
vangelica. Huetius mentions Faith, Hope, 11 
and Charity, and many other Duties, as 1 
taught by the Heathens; but they are ve- 9 
ry different from the Faith, Hope, and 1 
Charity which are taught in Scripture. 1 
They agree in Name only, and not in No- 1 
tion; and whoever compares the Duties of 1 
Scripture, as they are drawn out by Bi- | 1 
ſhop Gaſtrell in his Chriſtian Inſtitutes, with {if 
the Duties of Philoſophy recited by Hueti- | 
75, as parallel to them, will plainly per- [1 
ceive that there is a great Difference be- 9 
tween them. {1 
Neither can you pretend that the Du- 1 
ties of Religion, as taught in Scripture, 4 
are not moral Duties, or founded in the 
Nature and Reaſon of Things. For they | 
are all of them ſo founded, and may juſtly 1 
be referr'd to the Law of Nature, accord- | 
ing to the Diſcoveries of the Reaſons and 9 
Relations of Things which Scripture has 1 
made to us. It is as neceſſarily and unal- = 
tcrably fit that we ſhould practiſe them, 4 
as any moral Duties whatever which the 4 
Light of Reaſon. diſcovers, becauſe we 1 
know from Scripture that they have the 1 
G ſamèe | 


wr 4 


ſame neceſſary and unalterable Foundation 
in the Nature and Truth of Things. Look 
again 1nto a certain Book, call'd, the Na- 
ture, and Obligation, and Efficacy of the 
Chriſtian Sacraments confider'd ; and you'll 
ſee this Matter very well explain'd, p. 8, 9. 

It is, beſides, worth your ſerious Conſi- 
deration, that the moral Duties of the 
Goſpel are difterent from thoſe which are 
taught by Natural Reaſon, becauſe the 


| Goſpel directs em to be done upon Princi- 


ples and Motives which Natural Reaſon 
knew nothing of, and which render em 
internally or formally different from the 
others. The Goſpe/, for Inſtance, directs 
us to be juſt and charitable, upon a Princi- 
ple of regard to God, and upon the Mz- 
tive of advancing his Glory, and promoting 
our own Happineſs in Heaven. Natura! 
Reaſon directs Men to be juſt and charita- 
ble, but neither upon this religious Princi- 
ple, nor upon this noble and heavenly Mo- 
tive. Therefore the Juſtice and Charity oi 
the Goſpel are, as to Principle and Motive, 
different from the Juſtice and Charity of 
Natural Reaſon; and they proportionably 
ſurpaſs them in Excellence and Perfection, 
as they conſiſt of more excellent and per- 
fect Ingredients. Many of the moral Du- 
ties of the Goſpel (not All, as you vainly 
imagine) are materially, or, in the _ 
war 


(631) 
ward Act, the ſame with the moral Duties 
of Reaſon ; but yet they are not formally 
the ſame, as being founded upon better 
Principles, and higher Views. * 

You ſee now with how little Truth you 
have aſſerted, that the Goſpel commands 
no Duty, but what was diſcover'd by the 
Light of Reaſon ; and that natural Duties 
are the ſame with Chriſtian. What you 
mean by advancing ſuch Notions I know 
not, unleſs it be to undermine Chriſtiani- 
ty. The Goſpel certainly is different from 
natural Religion, and infinitely ſuperior 
to it, in theſe two reſpects, under which 
we may conſider it. I/, As it is a Cove- 
nant, And, 2H, As it is a Rule of Lie: 
For as it is a Covenant, it gives us a Title 
to Acceptance, purchaſed by the Merits of 
Chriſt, which Natural Religion cannot pre- 
tend to: And as it is a Rule of Life, it 
gives us more pure, and ſpiritual, and hea- 
venly Precepts; more conducive to raiſe, 
and brighten, and perfect our Souls, than 
Natural Religion does; and it is hereby 
abundantly more effectual to produce in 
us ſuch pious Diſpoſitions and Habits, as 
may prepare and quality us for the Happi- 
neſs to which it gives us a Claim. 


* See the Nature and Oblig. of the Sacram. p. 11. and 
Suppl. p. 57. 
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Theſe are the ineſtimable Advantages 
of Chriſtianity, which moſt highly recom- 
mend and endear it to Mankind. But you, 
on the contrary, deny it to excel Natural 
Religion in either of theſe Reſpects. You 
deny it to be a Covenant, or a ſurer Ground 
of Acceptance than the Heathens had; and 
you deny it to be a better Rule of Life than 
what was preſcrib'd by the Pagan Philoſo- 
pbers: You run into theſe Exceſſes at a 
time when Dein and Infidelity are very 
predominant; when Induſtry, and Parts, 
and Learning, are proſtituted to run down 


Cbriſtianity, and to recommend the Rei- 


gion of Nature in Oppoſition to it. Pray 
what is this, but joining with Deiſts and 
Infidels againſt the Goſpel? You may 
think that you plead in its Favour, and 
place it on a true Foundation, when you 
ſay, that it is an Enforcement of Natural 
Religion, and a Means to promote the Pra- 
dice of it. But this is removing it from 
its true Foundation, its Difference from 
Natural Religion, and Superiority to it, 
both as a Covenant, and as a Rule; and ſay- 
ing only, which any Infidel will do, chat 
Chriſtianity, as diſtinguiſh'd from Natu- 
ral Religion, is nothing, and that there- 
fore Natural Religion is the great End of 
all. And what is the Tendency of ſuch 
Doctrine, but to {ſwallow up and tink 


1 0 Chri- 


($3.7 _ 
Chriſtianity in Natural Religion, and to 
induce Men to mind it no farther, than it 
agrees with their own Notions of Virtue, 
or with the Precepts of Pagan Philoſo- 
phers? So that you may well be concern'd 
to ſee Chriſtianity expos'd. 

I might here take my leave of you, 
having done what I propos'd ; but I muſt 
have a word or two with you upon a few 


other Particulars, and then I will have 
done. 5 


If. You ſay that Reveal d Religion com- 


mands the Sifreme Worſbip only of the one 


True God and Father of all. * 

As if Worſhip were of two kinds, Su- 
preme and Inferior, and Supreme Worſhip 
only were reſerv'd to the one true God, 
but Inferior might be paid to Creatures. 
Whereas it has been demonſtrated to you, 
that all Worſhip being appropriated in 
| Scripture to God alone, it cannot be diſtin- 
guiſh'd into two forts, but is all Divine 
and Supreme Worſhip : And it is impoſſi- 
ble that Scripture ſhould allow of any Mor- 
hig to be paid to Creatures, becauſe the 
great Deſign both of the Law and the 
Goſpel, was to root our all Creature Wor- 


ſhip, and to fix our Religious Services to 
God alone. 


'® Defence of the Plea, P. 61. 
This 
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This I ſay has been demonſtrated to you; 
but you {till go on with your old baffled 
Pretences; and are fo full of imaginary 
Demonſtrations of your own, as to diſre- 
gard the real ones of others. 


2dly, You ſay that Chriſtians worſhih 
with the utmoſt Contradiction that Divine 
Perſon whom the Scriptures declare to be 
Mediator between God and Man, as being 
that very ſupreme God to whom he is Medi- 
ator. * 

You have been very often corrected for 
the ridiculous Expreſſion of that Supreme 
God ; as if there were Two Supreme Gods; 
This, and That; and for the Sophiſtry 
lying under it, as if we worſhipped Chriſt, 
as the very Father himſelf. And yet you 
are at the ſame Folly and Fallacy again. 
The Scripture commands us to worſhip 
God alone: It aſſures us that Chriſt is 
truly God, and directs us accordingly to 
worſhip him. We worſhip him therefore 
as having the Divine Nature, and the 
true and only Foundation of Worſhip ; as 
being a diſtinct Perſon from the Father in 
the /ame Godhead, and as a Divine Medi- 
ator. This you have been told twenty 
Times over; but you really ſeem to ve 
paſt feeling. 


Def. of the Plea, p. 61. 


3dly, You 


* 


( 55) 


24ly, You charge the Catholick, and 
the Church of England's Doctrine of the 
Trinity, with Tritheiſin, while you your 
ſelf are guilty of Pagan Polytheiſin and 
Idolatry; and you fay, that it has no Pre- 
tence to be call'd a Chriſtian Doctrine, as 
being fundamentally oppoſite to Scripture, 
Reaſon, and all Antiquity for at leaſt three 
Centuries ; and beſides is fuller of groſs Con- 
tradictions and Impieties than Tranſubſtan- 
tiation itſelf. F | 

This is as monſtrous and wicked a Rant 
as ever came from any Pen: and I can- 
not but repeat what I obſerv'd in my De- 
fence, that ſuch wild Bluſters as theſe, 
ſhow more of the Madneſs of Deſpair, 
than of the Reaſon of a ſober Man. 


thly, You ſay with reſpect to our /elves, 
or 570 Church of e Sat the Dari 
of Tritheiſm, of Human Authority in mat- 
ters meerly of Religion, and the Spirit of 
Popery, or Impoſition which is the Efſence 
of Popery——and the Conduct of Chriſtian 
Profeſſors of the higheſi Dignity in the 
Church, are as great a Reproach to the 
Chriſtian Name, as the corrupt Doctrines 


T De. of the Pla, p. 7. 


and 


568 
and Practices of the Heathens, ever were to 
Natural Religion. 

Is not this a moſt decent Reflection 
from a Presbyter of the Church of Eng- 
land? But I wonder how you dare to 
give your ſelf theſe Liberties, and to throw 
out fo bitter an Invective againſt the 
Church, and your Superiors. You are 
ſecure, you think, by writing without a 
Name ; and you can, in virtue of this 
Intrenchment, fling Dirt as you pleaſe. 
But perhaps you might do well to con- 
ſider, whether this Expedient which en- 
courages you to ſpeak freely, does not al- 
ſo betray you to diſcover the Paſſions and 
Prejudices, the Arrogance, and Naughti- 
neſs of your Heart, and to expoſe your 
ſelf the more, while it takes you off your 
Guard. You, I ſuppoſe may have no Ap- 
prehenſions of this kind; but I really take 
it, that by Writing without a Name, you 
only lead your ſelf into Temptation. 


Shy, You ſay that hit Deiſts ſee 
Chriſtians of Learning, Rank and Dignity 
ſuch Lovers of the World, and complying 
with the wicked Polities of it, they will, 


tbo” 2. have but a mean Opinion of 
Chriſtianity. * 


+ Def. of the Plea, p. . 76. 
+ 1% Ibid. 


You 


(37) 

You might more juſtly have repreſented 
the Occaſion of Offence given to the Deiſts, 
if you had ſaid thus; that, whilit Deiſts 


{ce Clergymen void of common Honeſty . 


and Sincerity, profefling by their Sub- 
ſcriptions to maintain certain Doctrines, 
and yet afterwards in their Writings op- 
poſing them: whilſt Deiſts ſee Clergy- 
men creeping into Church Preferments, 
and eating the Church's Bread, and yet 
lifting up thetr Heels againſt ber: whilſt 


Deiſts ſee Clergymen appearing in the De- 


fence of Fraud and Prevarication, and 
pleading for its Lawfulneſs in facred 
momentous Contracts: whilſt they ſee 
them mangling and corrupting the Scrip- 
ture, and rendering it, by ſuch prophane 
Liberties, a moſt fallacious and incon- 
ſiſtent Book: whilſt they ſee them out of 
Zeal for their own wild and abominable 
Notions, abuſing and inſulting all around 
them, and above them : whilſt they ſee 
them betraying the Chriſtian Faith, de- 
{troying Revelation, and ſetting up Pagan 
Philoſophy, or Human Conjecture in Op- 
poſition to Divine Truth: whillt they ſee 
them deſerting their Poſt, and turning 
Advocates for Deiſm, and growing a/ham'd 
of the Goſpel of Chriſt: whilit Deiſts fee 
Clergymen acting in this manner, they 

— will 


EE TIE ER RIDER STIIRLe REES 7 


4 * ey » — a I + vt. - ory 
— —— + — — — . : 
N * — ; 
- — —— — ↄ . — *\ — — 
— . - - 
- » 4 7 — » . —— _ ” - - , 
a _— — 6 — - N — — „ — — WE . , 
1 I Ad L — — F — — — —— — 
wa ob mn „„ LILY * * A © Is 9 K £ 1 - I , ms SY — — . _ 2 —— a * © x —— —— . 2 
© "Be. - ” 4 4 2 2 — — 7 * p 5 — ot 2 *2 N : 8 — 
- 2 2 — * W. : ; 5 
4 * 83 > "+ > We 
_ — . 1 . ” FY << x 5 2» * . K 
— . rr — — . w—— a; | c an 2 : 
4 " . 77 L „ * 3 8 * 
— — * 1 
_ i 7 * 2 ts 8 , * 
_ . | , 2 ET - * n & and * E . * 75 — 2 ART 8 þ WY 8 * 2 - . - - . " "TY * Py 
. 2 * * 12 * 2 + A wo 1 * n R's 4 "N= * — 5 1 LE % "M0 OP 8 4 _ ed w 7 y 


'F 
'F ( 58 ) 
1 will have, tho unjuſtly, a mean Opinion 
| ' of Chriſtianity. 
þ f 6 hy, You ſay Þ that one Example plac'd 
| | in the higheſt Station in the Church, who 
1 ſhall be eminent for real Learning, and 
i Knowledge of the Scripture, and of Primi- 
8 tive Chriſtianity, and who y rooting 
„ out the Seeds of Impoſition and Perſecu- 
„ tion, ſhall ſhew an effectual Zeal for Chri- 
|; ftian Liberty both in Church and State, and 
for a Reformation of all Corruption of 7/- 
[| Chriſtian Faith; ſuch an Example would da 
1:38 more good to true Religion, than writing 7 
is thouſand Paſtoral Letters without it will 
| | do. ” | 
L The Meaning of this noble Paſſage, I 


N take to be this; that © one Learned Bi- 
by « ſhop of Arian Sentiments, who fhal! 
1 « underſtand Scripture and Primitive 
Sg Chriſtianity as the Arians do: who ſhall 
* be zealous to lay aſide the Creeds, and 

« Articles, and Liturgy of the Church: 

| « to aboliſh all Subſcriptions, and take 
198 «© away all Engagements or Reſtraints 
b * whatever : who ſhall be zealous for the 
Liberty of publiſhing all Sorts of Here- 
e fies; and for introducing in the Room 
of the preſent Doctrine and Worſhip, 


A 


A 


* Def. of the Plea, p. 78. | 
«he 


E 
the Notion of a great God, a little 
« God, and no God, and the worſhip of a 
« Creature, after the manner of Pagan 
and Popiſb Idolatry; one ſuch Biſhop as 
« this, would do more good to true Re- 
« lgion, than ever ſo many Paſtoral Let- 
« fers, Without this Zeal in behalf of 
* Arianiſm, will be able to effect. Is this 
your way of thinking ? Get one Sober Per- 
ſon to think with you if you can. 


* 


Laſtly, I would remind you that as you 


were very rude and uncivil to his Lord 


ſbip in your Pleg, ſo you are the ſame in 
your Defence of it. You ſay indeed that 
you know how to be civil, and ſhould be 
aſham'd to be found wanting in Reſpeci. 
But yet you not only affirm that the 
Book you reply to was ſeen and approv'd 
by his Lordſhip before its Publication, 
which is highly petulant; but you inti- 
mate farther, that his Lordſhip was Hin- 
ſelf concern d in drawing it up, which is 
highly abuſive; and to compleat the mat- 
ter, you all along repreſent it as a very 


weak and contemptible Piece, having net- - 


ther Learning nor tolerable Senſe in it. 

This is your Civility. 

_ I mwſt tell you, in Concluſion, that 

{carce any Man but your ſelf would have 

thought of addrefling to his Lord/hip a 
| H 2 Book, 


| 
| 
| 
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( 60 ) 

Book, which is a Reply to Another Perſon. 
Why muſt his Lordſhip be particularly 
call'd upon to attend to your Defence, and 

to ſee himſelf again mal- treated by youꝰ 
But ſince by an odd Turn of Head you 
have preſum'd to trouble him in this 
manner, I will aſſure you, that if you 
have any more Epiſtles to addreſs to my 


Lord of Londen, you may GP upon a 
ſuitable Anſwer from 


Pour bumble Servant, 


John Browne. 
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Have ſaid in Page the 1oth, 
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N that the Author of the Plea 
for Divine Revelation would 
probably do himſelf Juſtice, as 
he very caſily might. While theſe Pa- 
pers were paſling thro' the Preſs, the 
Remarks of that Gentleman on your De- 
fence of the Plea for Human Reaſon were 

ubliſh'd; and I find that he has done 
himſelf Juſtice, and intends 70 follow you 
Step by Step, if you have any thing far- 
ther to ſay, which may deſerve No- 
tice. | 

I find alſo, that as in your Plea you 
miſrepreſented the Biſhop's Doctrine con- 
cerning the Inſufficiency of Reaſon ; fo 
ur your Defence, you twice mifreport 
this Gentleman in Relation to that Do- 
ctrine. You ſay, in the firſt Place, that 
he allows the Biſhop to have taught the 
Abſolute, Unlimited Inſufficiency of Hu- 
man Reaſon; as you repreſented his 
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( 62 ) 

Lordſhip to do: * and you ſay likewiſe, 
that he himſelf has taught the ſame. Do- 
ctrine: 4 Whereas it is evident from his 
own Words, that he has done neither 
the one, nor the other. For in Page the 
gth, he expreſſes himſelf thus: © IT don't 
« well underſtand what is meant by an 
e abſolute, unlimited Inſufficiency ; an ab- 
ſolute, unlimited Negative, is to me lit. 
ce tle better than abſolute, unlimited Non- 
* ſenſe. Beſides, the Inſufficiency of 
«© Reaſon is limited by the Author of 
e the Plea for Revelation, to 12 Par- 
<« ticulars there ſpecify'd, 

So that your Mz/ eee of the Bi- 
ſhop is now enhanc'd by two falſe Re- 
ports invented to cover it: and the Pre- 
rence that you have fairly interpreted his 
Lordſhip's Doctrine, is only the Denial 
of a plain Fact, which you are aſham'd to 
OWN. 

However, to take off any Suſpicion of 
your favouring the Cauſe of Infidelity, 
you have publiſh'd ſome Remarks (of 
which you gave the World Notice in your 
Defence 7) upon the famous Code of 
Deiſm, call'd Chriſtianity as old as the 


Creation, But you are very unfortunate 
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„ : 

in your Engagement with the Ingenzous 
Author of that Book, as you fulſomly 
call him in ,almoſt every Page. You 
ſhow that you have no Talent at writing 
againſt Infidelity. You give it Counte- 
nance while you oppoſe it ; and what- 
ever your Deſign might be, you really 
betray the Cauſe of Chriſtianity inſtead 
of defending it. For you give up in 
Effect the Divine Inſpiration and Autho- 
rity of the Apoſtles. You allow that the 
Texts of Scripture, on which the Inge- 
nious Author grounds an Objection a- 
gainſt their Divine Authority, are indeed 
favourable to his Objection , and ſeem to 
imply that they did not know but that the 
End of the World would commence in the 
Generation in which they liv' d. You ſay 
that they might be miſtaken in that Mat- 
ter, and that it is no wonder they ſhould be 
miſtaken + : Which is plainly ſuppoſing 
that they might and did affirm in their 
Writings what was not true; the Conſe- 
quence of which 1s, that they were not 
divinely inſpir'd, or guided by the Spirit 
of Truth. The very Learned and Judi- 
cious Mr. Mede ſays, that the ſuppoſing 
that the Apoſtles were miſtaken in ſuch like 


Remarks on Chriſtianity as old as the Creation, 
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Paſſages, ut believing that the End gf the 
World ſhould have been in their own Time, 
is little better than a BLASPHEMOUS Cod 
CEIT, and AN OINION NOT WELL 
BESEEMING A QHRISTIAN : and he 
gives two unanſwei able Reaſons why the 
Apoſtles could not affirm in their Wri- 
tings that the End of the World was then 
approaching. 4 


Tt Mr Mede's Works, p. 664. 
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